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Shabbos Parshas Vayeshev Prepares Us for Chanukah

Yosef HaTzaddik’s Sanctity Nullified the Negative Force of Greece
The Numerical Value of f)”01? Equals ©”21D1K and also 1"1 7”51

On this upcoming Shabbos, parshas Vayeshev, we begin preparations for the eight days of Chanukah that
begin in the middle of next week. It is a well-established principle that the influences of the week to come
derive from the preceding Shabbos. This idea is presented in the Zohar hakadosh (Yitro 88.): TN2391 5a”
”'[”‘711 MINYIAW X2 RNN X595 1—all blessings from above and below depend on the
seventh day. Therefore, it is only appropriate to relate Parshas Vayeshev to the festival of Chanukah.

Let us begin with the words found in our parsha (37,23): AN 1DYWHN 1NN 5N o1 N2 AWND
12 TIN P MAm aman NN 125w TMAp"N ,'1"‘7!7 WX DYOLHT NAIND NN 1NIN2 NN Qon
DM —And it so happened, when Yosef came to his brothers, they stripped Yosef of his outer
garment, his striped coat that was upon him; they took him and threw him into the pit; and
the pit was empty—no water was in it. Rashi comments: Y717 11K ,p17 T2 YARIW Yawnn”
”12 WY DNIp DM 5ax 1 T'N 0M ,0M 11 IR TS mnbn ,0MM 12 TIRW—it is
obvious from the verse that no water was in the pit, since it states that the pit was empty; so why
does it specify that there was no water in the pit? To teach us that although there was no water in
the pit there were snakes and scorpions in it.

The Ramban comments that the brothers were unaware that there were snakes and scorpions in
the pit. In his own magnificent words: PYAY MW 1IN ,7127T 702 DIXPY DIWNI 17 12 DRY”
0115 nwyaw oad> MM 72T T, Ho1h P KDY oMk DR 1 BIRw L0 W 8D
YOI R1T AWR QWiT Mwni wa X 09 5ar 151N 1aT 1 W PYIXY RTen Sy
7212w KD o ban LAy 13 He says that had the brothers seen that they were there and
that, nevertheless, Yosef remained unscathed, they would have realized his greatness; they would
have realized that he was a true tzaddik worthy of miraculous protection.

Still, if according to the Ramban, the brothers were unaware that there were snakes and scorpions
in the pit, why does the possuk allude to this phenomenon? Secondly, why did HKB"H create this set
of circumstances when Yosef was to be saved in any event?
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The Connection between Yosef HaTzaddik and the Miracle of Chanukah

To address these questions, let us begin with a revelation from the divine kabbalist, the author of
the Megaleh Amukos on the Torah (Parshas Miketz) that the Greek exile served to atone for the sin
of the sale of Yosef. He states: 1am ...17"1? ']”'77: NMbRI2 §7oN Sw v yIb) m '1'71: mnw”
/0o NYDN RLA vava 18 13 58w phra P 0% P w 1p Sy 1ans
addition, he points out that the numerical value of the name §”01? equals the numerical value of the
words 117 7”91, the king of Greece.

The B’nei Yissoschar (Kislev-Tevet 4,34) quotes the Megaleh Amukos and adds: MY "W RN
T §7017 KMV 12 DA RUT 7127 ,71570172 INX1AND D”INVIRK MW TN ANt ywan 1‘mn
i1t MY —the name of the wicked king at the time of the Chanukah saga was Antiochus. The
names ©”231VIN and £)”01 both share the same numerical value, 156. In fact, the Megaleh Amukos
mentions this allusion himself in his sefer on Vaeschanan (#252): NYbn1a KW 0”72310ANR '[3'7”
/8”01 X1l 12 D X1iw 7' "]”‘77: mnw ,H7on

This leaves us with the task of explaining the connection between the Greek exile and the sin of the
sale of Yosef. Does the sin of the sale of Yosef have a direct bearing on the Greek exile? How did the
miracle of Chanukah provide a rectification for that sin? We can start by quoting the wisest of all
men (Kohellet 7,14): ”E’p‘?Nﬂ Twy 1 nmwyb 7. In essence, the Almighty created a perfect
balance in the world; the forces of kedushah and the forces of tumah balance each other out. So, if
we find a numerical value within the realm of kedushah that equals a numerical value within the
realm of tumabh, there is likely to be a connection; it signifies that that force of kedushah is able to
counteract that corresponding force of tumah.

Following this line of reasoning, we can deduce from this insight of the Megaleh Amukos that the
sanctity of Yosef HaTzaddik counteracted the negative force of the Greek exile. Therefore, the name
§”on, which equals 156, shares the same numerical value as the name of the Greek leader,
0”I1MVINR, and as the words 1717 ']”‘7)1 How nicely this clarifies the words of the Megaleh Amukos
(ibid.) in explanation of the Midrash (B.R. 2,4): Sw omny mavwnnw ;T mba wm”
7HRAw? pHRA PR 0ab PRW Mwn 1P Sy 1ana ,0ab Nk anmw  pmnma Srw—
the word w1 M), and the darkness, at the beginning of the Torah is an allusion to the Greek exile;
through their evil decrees they brought darkness upon Yisroel; they would tell them to write on the
horn of an ox that they were denouncing any association with the G-d of Yisroel.

He explains, in his own incomparable way, that this is an allusion to Yosef HaTzaddik who was
called an ox, as we find in the possuk (Devarim 33,17): ”1129p QNI 1191 15 371 MW M52 —in
the blessings Yaakov bestows upon his sons at the end of his life, he likens Yosef to an ox. So, when
the Greeks decreed that Yisroel write on the horn of an ox that they denounce any association with
the G-d of Yisroel, they intended to create a schism between Yisroel and the sanctity of Yosef
HaTzaddik, who is compared to an ox. To the best of our abilities, let us now explore how, indeed,
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the holy Chashmonaim succeeded in overcoming the Greeks specifically by invoking the power of
Yosef HaTzaddik’s kedushah.

Everything He Learned from Shem and Ever He Passed on to Him

[t appears that we can explain the matter based on a powerful insight from the great Rabbi Meir
Yechiel of Ostrovtzah, zy”a. It states in our parsha (37,2): TIWY yaw 11 HoOM 2p? noin bR
7INX¥2 1IN DR Oy M MIw—"“These are the offspring of Yaakov; Yosef, at the age of
seventeen, was a shepherd with his brothers by the flock.” Why does the text emphasize that
Yosef was seventeen years old, at the time?

He explains in his holy words, based on Rashi (end of Toldot), that when Yaakov Avinu left Be’er
Sheva, he did not flee directly to Charan; he secluded himself for fourteen years in the house of Ever
to learn Torah from him before proceeding to Lavan’s house. A similar explanation is found in Rashi
in parshas Vayetzei (Bereishis 28,11): ,23W D1pn 1NN LIy '[“U‘? ;NI D1p_a Aown”
7IMNa pow w1953 25w K5 "2y n1a wmww onaw 77 Hak—“. . in that place he
lay down, but during the fourteen years that he served in the house of Ever, he did not lay down at
night, because he was occupied in the study of Torah.”

The great Rabbi from Ostrovtzah is confounded. After all, Yaakov learned Torah in the Beis Midrash
of Shem and Ever during the entire sixty-three years of his life while he was still in his parents’
house. We know this from the possuk (Bereishis 25,27): »@I9nR AWY DN wIN ApYN”—"“and
Yaakov was a wholesome man dwelling in tents”—where Rashi remarks: Sw 1o ,0bnx awn”
»yay Hw 1R W —dwelling in tents refers to the tent of Shem and the tent of Ever. If so, what
possessed Yaakov to spend fourteen more years learning Torah in the Beis Midrash of Ever,

precisely at the moment he was fleeing from the evil Eisav.

The explanation, however, is that while Yaakov was in his father’s house, before fleeing from the
evil Eisav, he learned in the Beis Midrash of Shem and Ever how to be a Torah-observant Jew while
living among other Jews like himself. Once, however, he was forced to leave his father’s home and
flee to Charan, where Lavan the Aramite and his wicked friends lived, different lessons needed to be
learned. So, he detoured to the Beis Midrash of Ever, where he spent fourteen years learning how to
remain a Torah-observant Jew serving Hashem even while residing among the goyim.

He goes on to explain that Yaakov Avinu perceived through divine inspiration that Yosef HaTzaddik
would also spend time among the goyim. Therefore, he made a special effort to teach him the Torah
lessons that he learned during those fourteen years in the Beis Midrash of Ever—specifically, how
to live like a proper, G-d-fearing Jew even while surrounded by goyim. Seeing as it is the custom of
Yisroel to begin teaching a child Torah at the age of three, Yaakov Avinu also waited until Yosef was
three years old to begin his lessons.
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Then, he spent the next fourteen years imparting to Yosef the very same Torah wisdom that he
acquired in the Beis Midrash of Ever during his fourteen year sojourn there. It turns out, therefore,
that at the end of his studies, Yosef was exactly seventeen years old—as the possuk states ¥aw 1a”
AW TIWY. He was now equipped and prepared to live as a proper, Torah-observant Jew even
while living among the goyim. So, it was finally the appropriate time for HKB”H to set his plan in
motion—Yaakov sends Yosef to check on his brothers, he is ultimately sold to the Egyptians, and he
lives as a devout, Torah-observant Jew among the goyim.

This, then, is the meaning of the possuk (37,3): BMPT 12 3 112 Hon Ko R aax HRwn”
b NR1T—“Now, Yisroel loved Yosef more than all of his other sons, since he was born in his old
age.” Rashi comments on this possuk: Dwn Tabw M 53 ,m5 N1 013 72,0390 MYPNNRY
15 pn "ay—and Targum Onkelos interprets this to mean that he was a wise son to him,
because all that he had learned from Shem and Ever, he gave over to him. Rashi specifies “all that he
learned from Shem and Ever”—i.e. including the lessons learned during those fourteen years on his
way to Charan, preparing him to live as a Torah-observant Jew even among the goyim; this, too, he
gave over to Yosef since he perceived through divine inspiration that Yosef, too, would need to
know how to live among the goyim as a Torah-observant Jew. This concludes his explanation.

Yaakov Avinu Taught Yosef This Important Lesson

Based on this introduction, we can begin to understand that which is written in our parsha (39,11):
”M111 QW N1 YWAIRN WIR PR NaN5n Mwyb nan Xan T oens M”—“And it was
on that day that he entered the house to do his work, and not one of the men of the
household was there in the house.” Rashi comments on this possuk based on a source in the
Gemorah (Sotah 36:): “T9M2 1% INRIN MAXR 5w PMT TNRA AYW NIN2Y—“at that very
moment, the image of his father came and appeared to him in the window.” A previous possuk
states (39,6): "IN 15N AININ 7D O N —“Now Yosef was handsome of form and
handsome of appearance.” There Rashi comments: 931X i Swim mayvy axw ma”
NK 72 TR 1R 7wwa 5o5on anx Saxnn AR 17apn R vwa Sobom amwn
“TMNIR NWR RWM (OW) T ,317TM—as soon as Yosef saw himself in a position of authority, he
began to eat and drink and curl his hair. The Holy One, Blessed is He, said, “Your father is in
mourning and you curl your hair? I will provoke the bear against you!” Thereupon, “His master’s
wife cast her eyes upon Yosef...”

The holy, gaon of Shinaveh, zy”a, in Divrei Yechezkel asks how is it even possible to imagine that
Yosef HaTzaddik, the personification of righteousness, knowing that his father was suffering, could
have pursued worldly pleasures and curled his hair? He resolves the issue as follows:

,DPNRI I PnS K2 MxAh Py Dw NKITW DIpR ANIND prINTW 0 Pavi RONZ
N i ma K5 bax b KM wiw yrmiab amyna i ovnb jon xaw
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7121w 1nyTa o1 1 by ,ormim wabna 9w xinw [y 1annnb v )5 owasnw
.0™M272 DAY D155 oMYA [N KW 113 ,1vwa o505 onm mry wiabw R

NIUOI DMAT NWR KT OO BR MDY DR MR NWR KW DR D127 NN O
M on Sow ,on o» jon 5R 1270 v LLmawnn b abhiw LL15h X RInx
mwyh NI REN T arns M LI5S KM RINR XIWon Swomawnnn maann

JT2wN 12032 p1an® oHpNR DM 1NaRbN

mwyb a5 onb mmw M DWW Manynm opiba XMW DPTINT 1T A
2951 mawnmnm 1% 1dwn1 Ron anRn y1H S mpawin 1anoa pTank 9ha 1 Sy mawn
WY m ROR DY 01w 15 PRW ARY 1TA22 mwbnm 9N mawnm obhiyn b mn xbw
D2 NN RI5Y INDM 2TV L ANIMT RYM DIN TR 1T 2PN L0715 TA33 1T NN

SRR RIVDTN DN

When a tzaddik arrives in a new place, he must figure out what his mission is in that place. Upon
arriving in Egypt, Yosef wished to inform them that a Creator of the world exists. However, no one
wanted to associate with him, since he was dressed like a Jew. Therefore, he decided that it was
appropriate to adopt their manner of dress and to curl his hair, in order to find favor with them and
to gain access to them socially.

When the possuk mentions that “his master’s wife cast her eyes upon Yosef,” this is an allusion to
the adulterous woman, the Satan, G-d save us ... indicating that Yosef began having inappropriate
thoughts. “And so it was, she coaxed Yosef day after day” means that these improper thoughts were
increasing. “And it was on that day that he entered the house to do his work”—Targum Onkelos
explains that he wanted to check his personal notebook.

[t is the way of the righteous to keep a record of their transgressions in a notebook, so that they will
remember to do teshuvah. Therefore, he went to check this personal notebook of his, to assess
which transgression might be causing him these improper thoughts; after all, he had never
experienced such thoughts before. “And she grabbed hold of him by his garment” means that the
only sin he found himself guilty of was that he had changed his manner of dress to that of the
idolators. “And he left his garment in her hand, he fled and he ran outside” means that he decided to
abandon their manner of dress for good and to flee from the influence of the Satan. (These last three
paragraphs are a loose translation of the previous three paragraphs from the Divrei Yechezkel.)

We can now add the explanation of Rabbi Yitzchak of Varka, zy”a, concerning the teaching of Chazal
mentioned above: “T19M2 1% 7NN AR SW 1P ANNQ YW TNIN2”—“at that moment,
the image of his father came and appeared to him in the window.” At first, Yosef felt that it was
preferable to adopt the local attire, so that the locals would not avoid his company and, thus, he
would be able to introduce them to the service of Hashem. When he saw, however, that he was
experiencing difficulties, he recalled the image of his father dressed as a Jew with peias and a beard.
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Then, he understood that he was to abide by the ways of his father—a Jew must dress in such a
manner that he remains totally separate from the goyim.

Based on our earlier discussion, we can add: 15 RN max bw 1P NN YW ANINY”
”'[1'7n:—"at that moment, the image of his father came and appeared to him in the
window”—this means that he recalled the lessons his father taught him beginning at the age of
three—how to live as a righteous Jew even while living among the goyim. These were the Torah
lessons that Yaakov himself learned in the Beis Midrash of Ever and served him well while living
with the evil Lavan—allowing him to remain separate from Lavan and not to be influenced by his
evil ways. This is the image of his father that Yosef HaTzaddik saw in the window reminding him of
the lessons he had been taught concerning how to handle the difficult situation he faced at that
moment.

Yosef Was Saved from the Snakes and Scorpions as a Symbolic Gesture

Now, come and see how this was the key to Yisroel’s redemption from Egypt. As the Midrash states
(V.R.32,5): 92 RMT 127 9K M2 SR TN VT T NXY T orynb non”
1 by SRy hNaw vaxya may M T IRTD |, XaN—Yosef went down to Egypt and
guarded himself from immorality; in his merit, Yisroel were similarly protected. Rabbi Chiya the
son of Abba said, Yisroel deserved to be redeemed in the merit of their avoidance of immorality
alone. As already explained, Yosef was able to sanctify himself in Egypt due to the lessons he
learned with Yaakov concerning how to sanctify oneself as a Jew even when surrounded by goyim.

We see from here that this was the divine plan. The brothers, who were all righteous individuals,
sold Yosef into slavery, so that he could pave the way for all of Yisroel—so that they could sanctify
themselves and remain devout Jews even when living among the goyim. In this merit, they were
delivered from Egypt. This in fact is what Yosef meant when he said to his brothers (Bereishis
50,19): DWP5NR Y1 By Dnawn onRY IR DP5R NN 1D I8N SR gor ombR s
727 Oy N1Ab T ona Mwy Wwnb 1w mawn—But Yosef said to them, “Fear not, for am I
instead of G-d? Although you intended me harm, G-d intended it for good . .. in order to keep a
nation alive.”

The Ramban teaches us a fundamental principle in parshas Lech Lecha (Bereishis 12,6). Before any
miracle can occur, it is necessary to perform a symbolic action below in order to trigger the miracle
above: TYMAIT MNIN PMT 5y1b BN TMAT non R¥N O WRD Y N 53 » vy
7MINIA TWYN DINIANT WY 199,070 53 By nn»pnn The Sforno posits a similar concept
(Bamidbar 20,8): N3TION YN 11N NNRTPT QY 1TAY M by 7Hham 57N WYY DYONN”
“1¥1 N13M R DX DI ,AXIN mabwn 1°avd ,ANNXN He explains that raising a staff or
striking the rock are examples of such symbolic gestures.

This now sheds light on the matter of why HKB”H arranged for the brothers to throw Yosef into a
pit devoid of water, yet which contained snakes and scorpions. It is known that “snakes and
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scorpions” allude to the wicked. The Zohar hakadosh teaches us (Ki Tetzei 279.): @MW Hax”
"oR PIPYT 0P ,DWMID DINKT ,D2P WM KD DWWIT T .02 WY 0P
”11297—snakes allude to deceitful cheats, while scorpions allude to those that disregard the
Rabbis’ instructions.

Seeing as the entire purpose of Yosef being sold into slavery was so that he would remain righteous
despite the hostile, impure environment in Egypt--represented by the snakes and scorpions--it was
necessary for the brothers, even unwittingly, to perform this symbolic gesture of throwing him into
a pit filled with snakes and scorpions. Yosef's miraculous rescue from that pit and his survival
among the snakes and scorpions in Egypt paved the way for all of Yisroel to maintain their sanctity
during their exile in Egypt.

The Greeks Wished to Intermingle with Yisroel

Continuing along this path, let us now address the issue of how Yosef HaTzaddik’s sanctity nullifies
the negative force of Greece. In the formula of the “D7027T Sy~ instituted by the holy Chashmonaim,
we recite: YA DAY NN DoMWL SR ay Sy avwan o mabn Tayws”
"q1¥7—“when the wicked Greek regime rose against Your people Yisroel attempting to
make them forget Your Torah and to compel them to abandon the statutes of Your Will.” It is
apparent that the Greeks desired and attempted many different ways to make Yisroel forget
Hashem’s Torah.

We are taught by our holy sources that the Greeks had a very different agenda than the wicked
Haman. Whereas he sought to annihilate all of Yisroel, the Greeks attempted to interact and
intermingle with the Jews. They wanted the Jews to adopt their impure and unholy lifestyle, so that
they would eventually abandon Hashem’s Torah—in the sense of (Tehillim 106,35): 13°¥nM"”
7DMWwYNH 1TR5M DNA2—“But they mingled with the nations and learned from their deeds.”
As a result, the historian Josephus attests to the fact that many Jews became Hellenized. This led to
the rebellion headed by the priestly Chashmonaim, descendants of Aharon HaCohen, to avenge the
honor of Hashem and to sacrifice their lives in order to separate the people of Yisroel from the
Greek influence.

This provides us with an amazing insight into why HKB”H chose to perform a miracle for Yisroel at
that time--allowing them to kindle the menorah specifically with pure olive oil. The Gemorah
elaborates (Shabbos 21:):

5375 DM IAWLW LR RN AT M 1H02A 1733 1137 1INT 010 IRR”
15 K5K IR¥R K9 1972 Dy aRnnwn nn mnbn maawn Sanmaw ounwn 5o Ixny
12 w1 AR on pYo1ah ROX 1 M k9,51 o Swomanmina nnn mnw paw Swons

/ARTIM 552 0w oMy mIRwy DIyap NINR mwh oM N unn pHTm 0l
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“What is Chanukah? ... when the Greeks entered into the Holy they contaminated all of the oils; and
when the Chashmonaian dynasty defeated them, they searched and could only find a single flask of
oil that was hidden with the Kohen Gadol’s seal on it; it only contained enough oil to kindle the
menorah for one day; a miracle occurred with this oil and they were able to kindle with it for eight
days...”

We can explain the matter based on the teaching of the Midrash in parshas Tetzaveh (S.R. 36,1) on
the possuk: 21wnb MY AINY M7 - 71 T AW OR Npn SRAw? 12 NR M¥n anRY
SR 73 TR RHR 2ynn R awm AT onavnn ppwnt 53 XKBR N max
”0a 1hAnn N5 YaNAw 01510 M1 DY DAIYNN DIIN—“And you should command B’nei
Yisroel, and they should bring you pure, olive 0il”-why did Yirmiyah compare our forefathers to the
olive; all other liquids mix with one another, whereas oil does not mix, it stands alone; similarly,
Yisroel do not mingle with the idolators, as it is written, “Do not marry with them.”

It is clear from these sources that the purpose of the mitzvah to kindle the menorah with olive oil, is
to influence Yisroel to remain sanctified and separate from the goyim—just like the oil that floats
above all other liquids. Therefore, when the Greeks entered the Sanctuary they contaminated all of
the oils, since their sole objective was to persuade the Jews to assimilate with them. This is contrary
to the oil which alludes to the state in which Yisroel remain separate and unassimilated. Seeing as
the Chashmonaim sacrificed their lives in order to separate Yisroel from the goyim, HKB”H

performed a miracle for them—allowing them to kindle the menorah with pure oil.
Yosef’s Segregation versus the Greek’s Integration

We have now shed some light on the allusion of the Megaleh Amukos mentioned above. The name
§)”O1? possesses a numerical value of 156—as does the name ©”217AN and the two words ']”'77:
1”17, As we have just explained, Yosef’s sanctity counteracted the Greeks’ scheme to intermingle
with the Jews. As we learned from the Midrash, Yosef paved the way for all of Yisroel: 171 oY
“mara SRy v mavn A 1NXY 1IN amxnb—“Yosef went down to Egypt and guarded
himself from immorality; in his merit, Yisroel were similarly protected.”

In this manner, we can also explain the Megaleh Amukos’s contention that the memory of the sin of
Yosef’s sale was evoked by the Greek exile. Additionally, the Imrei Noam and the Tiferet Shlomo
write that the Chanukah miracle served as a rectification for the sale of Yosef. We have pointed out
that HKB”H arranged for Yosef to be sold into slavery and to end up in Egypt, so as to pave the way
for all Yisroel to remain unassimilated and separate from the goyim. As a consequence, whenever
Yisroel fail to totally separate themselves from the goyim, they evoke, chas v’shalom, the memory of
the sin of Yosef’s sale; for, under those circumstances, he endured the sale for naught.

This, in fact, is what transpired during the Greek exile. Many Jews underwent assimilation and
Hellenization—thus arousing the ghost of the sale of Yosef, since they failed to learn from him how
to segregate themselves from the goyim. By means of the Chashmonaim, however, avenging
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Hashem’s honor and separating Yisroel from the Greeks—in effect, reestablishing the sanctity of
Yosef who already paved this path for all of Yisroel in Egypt—a rectification of the sin of the sale of
Yosef was realized. Their heroic actions revealed that Yosef’s ordeal was not suffered in vain—his
behavior in Egypt did, in fact, establish a pattern for all future generations of Yisroel.

Furthermore, the priestly Chashmonaim—defending Hashem’s honor by separating Yisroel from
the Greeks like the olive oil that remains separate from other liquids—were from the tribe of Levi.
In fact, the tribe of Levi, the elite of the tribes, played an important role in the sale of Yosef down to
Egypt—in order to establish a pattern of segregation for all future generations of Yisroel. For this
very same reason, the tribe of Levi stood in opposition to the “erev rav” during the sin of the egel
and remained sanctified and untainted. Similarly, here, regarding the miracle of Chanukah, they
merited to wage battle against the Greeks and to separate Yisroel from them and their undesirable
influence.

Let us conclude with a pleasant tidbit concerning the Gemorah’s statement: TAN2 YW NINY”
»nbma 1% AR pax 5w oprT—“at that moment, the image of his father came and
appeared to him in the window.” As explained, Yosef HaTzaddik saw the image of his father,
Yaakov, who spent fourteen years teaching him how to survive as a devout, proper Jew separate
from the goyim; in this merit, the Chashmonaim successfully overcame the Greeks at the time of the
Chanukah miracle.

We know that during the eight days of the Chanukah festival, we light thirty-six candles. The
significance of lighting with olive oil—which floats above all other liquids—alludes to the fact that
Yisroel remain apart from the goyim thanks to Yosef’s sanctity. This is alluded to in our, blessed
sages’ statement: “J12M2 19 INRIN MAR HW 1P NNR2 AYW NIN2”—“at that moment,
the image of his father came and appeared to him in the window.” For, the Hebrew word for
window, '[”'1‘7I'I, is an abbreviation for [T’ N1 b, thirty-six Chanukah candles. [“lamed”
equals thirty; “vav” equals six]

Therefore, this is the important lesson we must learn from this week’s parsha, parshas Vayeshev.
We must recall how Yosef HaTzaddik was alone in Egypt, and, nevertheless, maintained his sanctity.
So, too, we must connect with this attribute of Yosef’s, regardless of where we are exiled among the
goyim. We must not assimilate with the goyim, nor adopt their ways. If we are zocheh to achieve
this goal, we will have prepared admirably for the eight days of Chanukah—a festival instituted by
our blessed sages to commemorate the miraculous victory of the Chashmonaim over the Greeks
due to the sanctity of Yosef HaTzaddik.



